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worldly people do, all muddled and inverted, so 
that you forget about the Buddhadharma and only 
think about indulging your passions. As Buddhists 
you should behave differently from worldly people. 
If you continue to act muddled, how are you aii 
erent from the upside-down, confused people of the 
world? Even after marriage, you should treat each 
other with the utmost courtesy and respect, and 
not cheat each other. The reason the world is in 
the trouble it is,iS because people don't respect 
one another. That's why they fight. If Buddhists 
make the same mistake, then what use is there in 
studying Buddhism? Therefore, you must be models 
for all the people in the world. It is the case 
that the human species must be propagated, so in 
Buddhism we can't forbid people to marry. But if 
you're going to get married, then you have to have 
a true heart. 


QUESTION: How does one nurture a sense of shame 
and remorse? 


ANSWER: It's very hard for people in the West to 
bring forth a sense of repentance and shame. For 
example, when the mother of one of my disciples 
heard someone say that people who eat meat should 
feel shame and remorse, she became terribly upset. 
The way to foster a sense of shame and remorse is 
to recognize your own mistakes. Don't try to deny 
or refuse to face your own faults and errors, and 
then bit by bit you'll develop a sense of faith 
and shame and remorse. 


QUESTION: What is the meaning of "proper concen- 
tration and proper reception"? 


ANSWER: Proper concentration is a state of ab- 
sorption where the mind is brought to a focus 
which is proper and true and right, not biased or 
deviant. Proper reception means all that "comes 
in"--what you receive at that point--is right and 
appropriate. But you have to do the cultivation 
yourself. You can't rely on the Buddhas and Bo- 
dhisattvas and expect them to give it to you. If 
you do the work, then the results are naturally 
yours. 








xtiv The Youth Who well 


Knows the Multitude of Skills, 
in the City of Kapilavastu 


AT THAT TIME, GOOD WEALTH IMMEDI 
THE PLACE OF THAT TEACHER. HE BOWED i te soe 
WITH REVERENCE, STOOD TO ONE SIDE AND SAID 
SAGELY ONE, I HAVE ALREADY BROUGHT FORTH THE RE- 
SOLVE FOR ANUTTARASAMYAKSAMBODHI, BUT I DO NOT YET 
KNOW HOW A BODHISATTVA STUDIES THE BODHISATTVA 
CONDUCT OR CULTIVATES THE BODHISATTVA WAY. TI HAVE 
HEARD THE SAGELY ONE IS SKILLED AT TEACHING AND 
GUIDING. The Youth Universal Friend directed me 
to you. I WISH YOU WOULD EXPLAIN THIS FOR ME.” 
THEREUPON THE YOUTH TOLD GOOD WEALTH, "GooD 
MAN, IT HAVE ATTAINED A BODHISATTVA LIBERATION 
CALLED WELL KNOWING A MULTITUDE OF SKILLS." 
This Teacher is called Youth Who Well 
Knows a Multitude of Skills because he 
1s an extremely intelligent youth. He 
is skilled in the disciplines of mathema- 
tics, grammar, arts and crafts, medi- 
cine, divination, and many other fields. 
He has mastered them all without having 
had to exert much effort. Without hav- 
ing been trained, he has grasped their 
secrets on his own. Now he describes 
: his liberation. 
I CONSTANTLY UPHOLD AND CHANT THESE SYLLABLES." 


That is his particular mode of cultiva- 
tion. With unobstructed wisdom, this 
Teacher exhaustively fathoms the myriad 
skills and worldly arts. Since alpha- 
bets are the root of all writing, they 
are considered the foremost and most 
elevated of all skills. The Shastia on 
Great Wisdom says: "All dharanis are 
born from differentiations within lan- 
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guage. The forty-two syllables (of the 
Sanskrit syllabary) are the root of all 
words. From words there is language. 
From language there are names and terms. 
From names and terms, meanings come 
forth. Upon hearing these syllables, 
the Bodhisattva can go on to understand 


meanings. The forty-two syllables begin 
with 'A' and end with 'DHA' and include 
forty syllables in between. Together 
they form a dharani whose benefits are 
copious. Each syllable is called a door 
of Prajna Paramita because through the 
syllables one enters the wisdom of mark- 
lessness." 


The Vatrochana Sutta calls this Dharma-door 
"the wisdom of non-attainment" which is Prajna 
Paramita. The Marijushri's Five Syllables Sutia says: 
"Those who recite and uphold this dharani immedi- 
ately enter the level equality of all dharmas and 
swiftly achieve Maha Prajna. Merely chanting these 
syllables once all the way through has the same 
effect as holding the Treasury of 84,000 Sutras." 
There is a gatha that says: 

"The most profound mark that is without marks 

Cannot be fathomed by those with inferior 

wisdom. 
For the sake of teaching those people, 
Explanations of both existence and non- 
existence are given." 

The syllables, which have an appearance, are "ex- 
istent," while the wisdom of no mark is "non- 
existent." Those who chant this yogic practice 
first contemplate the characteristics of the syl- 
lables and then enter their profound meaning of 
marklessness. since these syllables are a gateway 
to the Real Mark, they are replete with the three 
types of Pra‘jna: 


1) The syllables themselves are Liter- 
ary Prajna. 

2) Entering the Prajna Paramita door is 
Contemplative Prajna. 

3) Enlightening to non-production is 
True Mark Prajna. 


Entertng the Dharma Realm 63 


Presentation of the Syllabary 


This is the beginning of the forty-two syllable 


dharani, also known as the Avatamsaka Syllabary. 
This syllabary is chanted in a ceremonial way. What 
is the use of chanting it? The wonderful functions 
of these syllables are endless and inexhaustible. 
Their strengths and powers cannot be thought of by 
the mind or expressed in words. You can only call 
them "inconceivable." In this Saha World, there 

are two Buddhas in particular who teach and trans- 
form living beings. In the East there is Akshobhya 
Buddha, the Buddha of the Vajra Division, also known 
as Medicine Master Buddha Who Dispels Calamities 

and Lengthens Life. In the West there is Amitabha 
Buddha, ruling Lord of the Lotus Division. Both 


Buddhas employ skillful means to propagate the 
various Dharma-doors, offering living beings oppor- 
tunities to repent and reform. No matter how grave 
a being's offenses may be, if the being can repent 
and reform, change and renew himself, then all the 
Buddhas and Bodhisattvas will forgive him. There- 
fore, sincere repentance is the criterion for eradi- 
cating one's karmic offenses. If living beings 
chant these syllables, their karmic offenses can be 
eradicated as well. 


BJ oo. w Pay 


"BY CHANTING THE SYLLABLE 'A' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED RELYING ON THE BODHT- 

SATTVAS' AWESOME POWER AND ENTERING THE STATE OF 

NON-DIFFERENTIATION."” The first syllable, 'A', 
coincides with the Sanskrit prefix a- 
which means "un=" or "non-". There- 
fore 'A' embodies the meaning of non- 
production. However, because it also 
unites the ten thousand dharmas, it is 
therefore known, too, as the state of 
non-differentiation. When Bodhisattvas 
attain this state of non-production, 
they penetrate to the emptiness of all 
dharmas and cut off all obstructions; 
hence the allusion to “awesome power." 
Farlier in the Flower Adornment Sutra, in 
Chapter 20, there is a verse that 
says: 
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All dharmas are not produced. 

All dharmas are not destroyed. 

If one can understand them in this way, 
Such a person sees the Thus Come One. 


The Vajrza Summit Sutra and the Maha Prajna 
Paramita Sutra say the same thing. The 
Great Category Prajiia Sutna says: "The 
syllable 'A' means all dharmas from the 
first are not produced." The Wisdom 
Shastra says: "From among all modes of 
words and speech which the Bodhisattvas 
hear, it is their hearing of the syl- 
lable 'A' that enables them immediately 
to understand how all dharmas from the 
first are characterized by non-produc- 


° ; r 
tion, since adimeans “from the first on. 


wen 


ws 


2) "RAS % or 


TERS THE 

"BY CHANTING THE SYLLABLE 'RA’ ONE EN 

PRAJINA PARAMITA DOOR CALLED DOOR OF BOUNDLESS 
DIFFERENTIATIONS.” 'RA' is the first syllable in 


the Sanskrit word 'xajas' which means 
"dust" or "filth." Follewing the 
prerix "une" or "“non=" it carries the 
meaning of separation from filth. The 
Vairochana Sutra calls it "thus, thus 
liberation." The Vajnra Summct Sutra 


: aay 
further explains: "'Thus, thus is 
what cannot be obtained, and just that 
is boundless differentiations. The 


Wisdom Shastna says: "Upon hearing the 
syllable 'RA’', according to its mean- 
ing one knows that all dharmas are ; 
characterized by freedom from filth. 


J 
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Sense," for the syllable 'PA' begins 
the compound parama-artha-satya, which 
means truth (s<tya) in the primary 
(parama) sense or meaning (artha). In 
the light of this foremost meaning 
(paramartha), all dharmas are illumined 
and seen as equal and of one sameness. 
The Vajnra Summit Sutnha says: "'PA' is 
replete with the characteristics of 
Prajna." Since the foremost meaning 
--Truth in the Primary Sense--dispels 
mundane truth, the absolute and the 
mundane are both done away with. 


4k 


4, "CA" (‘CHA’) 


"BY CHANTING THE SYLLABLE 'CA' ONE ENTERS THE 
PRAIJNA PARAMITA DOOR CALLED UNIVERSAL WHEEL THAT 
SEVERS ALL DISTINCTIONS." ‘The Syllable 'CA,' pro- 


qT 


nounced 'CHA,' is the first syllable 
in the Sanskrit word for wheel, cakra. 
This Vajra Wheel is able to cut oft 
the afflictions of all living beings. 
It has the meaning of all dharmas 
being without any active doing. Since 
all activities are empty, the wheel 
smashes all distinctions. The Maha 
Prajna Paramita Sutra Says: "Upon enter- 
ing the door of 'CA' one enlightens 
to all dharmas being far removed from 
birth and death. ‘There is nothing to 
be got at in either birth or death." 


po & 


5, NA’ 


"BY CHANTING THE SYLLABLE 'NA' ONE ENTERS THE 

PRAIJNA PARAMITA DOOR CALLED ATTAINING NON-RELIANCE 

AND THE UNSURPASSED." ‘The syllable 'NA' coincides 
with the Sanskrit negative particle 
na which means "not." The implica- 
tion of this syllable is that all 
dharmas do not have a nature and do 
not have marks, and so all words and 
speech cannot be got at. Since both 
nature and marks are negated, there 


\: ee oa 


. CHANTING THE SYLLABLE 'PA' ONE ENTERS THE 

ead die PARAMITA DOOR CALLED UNTVERSAL ee ee 

OF THE DHARMA REALM." The Maha Prajna Paranta ud, 
the Emitting Light Sutra, the Mangus — 
Inquires Sutra, and other Sutras explain 
this syllable as "Truth in the Primary 
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is nothing relied upon. Since both 
subject and object are done away with, 
there is the most unsurpassed state. 


summary of the First Five Syllables 


So far five syllables have been discussed. 
They correspond to those listed in the Manjushre's 
Five Sytkables Sutra. All five are Manjushri Bodhisat- 
tva's True Words. They operate in a cyclical in- 
terrelationship. These five are the progenitors 
of the other thirty-seven syllables. The first 
Syllable 'A' gives rise in turn to the next fou 
Syllables through 'NA.' These five reciprocally 
generate each other in a cyclical motion without 
obstruction. Since all of them are unimpeded, 
there is no nature and there are no marks. By 
means of these syllables, the practitioner contem- 
plateshis mind as being fundamentally pure, thus 
achieving the contemplation of the three types of 
emptiness--Emptiness of Separation, Emptiness ot 
Self, and Emptiness of That Which Belongs to Self. 

National Master Ch'ing Liang in his Proloque To 
The Flower Adornment Sutra says: "Because 'NA’ is 
voidness of both nature and of marks, it follows 
that 'CA' is voidness of the myriad activities. 
Since 'CA’ is voidness of the myriad activities, 
it follows that 'PA' is voidness of the foremost 
meaning, in the primary sense. Since 'PA' is void- 
ness of the foremost meaning, it follows that 'RA' 
is voidness in the meaning of freedom from filth. 
Since 'RA' is voidness in the meaning of freedom 
from filth, it follows that 'A' is voidness in the 
sense that dharmas fundamentally do not arise. 
Since 'A' is fundamental non-arising, 'NA' is the 
absence of both nature and marks, and so forth, 


making the contemplation in reverse. In this way 
one should contemplate the mind as being basically 
pure and without defilement or attachment, and 

free from any discriminations related to a self or 


that which belongs to a self." 


All forty-two dharani doors are inconceivable. 
Those who study the Buddhadharma should learn to 
chant the Avatamsaka--"Flower Adornment" or Hua Ven 
--Syllabary. 
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"BY CHANTING THE SYLLABLE 'LA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED LEAVING RELIANCE AND 

FILTH." One enlightens to the fact that all dhar- 
mas are apart from the world, and so 
the causal link of love never again 
arises. Since one leaves behind the 
mundane, there is no reliance (alaya). 
Since love does not arise there is 
no filth (mala). This is an allusion to 
the Heart of Prajna Paramita Sutra which 
says: "There is no ignorance or an’ 
ending of ignorance." The (isdom Shastra 
says: “Upon hearing the syllable 'LA' 
one knows that all dharmas are apart 
from characterization as light or heavy, 
since the word faghu means ‘light in 
weight.'’" This is referring to having 
delusions as being heavy and severing 
delusions as bringing lightness. That 
this is now unobtainable means there , 
is not even any lightness, for there 1s 
no ending of ignorance either. 


Explanation 

In the first twelve of the forty-two syllables 
only the fifth is referring to unobtainability and 
the other eleven are the characteristics of Prajna 
in that there is purity of non-production involved, 
as well as absence of either non-existence or exis- 
tence and so forth. All of the remaining thirty 
syllables refer to unobtainability, the reference 
to unobtainability being the characterization at 
Prajna. Therefore, when there is no production, 
there is no further need to speak of unobtainabil~ 
ity. If among the syllables there was neither un- 
obtainability nor non-production and so forth, then 
they would simply be dharmas that are relied upon. 
For example, the syllable 'CA' indicates the ab- 
sence of all activities. If it were not the case 
that there is neither existence nor non-existence, 
and one only said 'CA', 'CA' would mean "activi- 


ties," and would simply be what is relied upon. It 
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is just as with form itself being emptiness, and 
that characterizing Prajna. If one simply says 
"form," then that is merely what is emptied. The 
syllables all work the same way. Another example 
is the syllable ’KA’ which is to come (#15). It 
indicates the "doer" cannot be got at or obtained. 
But without the inobtainability, it would simply 
mean the "doer," for 'KA', as the first syllable in 
the word karti "doer/maker," actually means "doer." 


G 7, “DA If, 0 Jap 


"BY CHANTING THE SYLLABLE 'DA' ONE ENTERS THE 

PRAJNA PARAMITA DOOR CALLED EXPEDIENTS OF IRREVER- 

SIBILITY." One enlightens to the fact that all 
dharmas are subdued and quiet, that 
True Suchness is level and equal, 
without discriminations. One then at- 
tains the expedients of non-retreat. 
The Wisdom Shast1a says: “Upon hearing 
the syllable 'DA' one knows that all 
dharmas are good, for the word damya 
means 'good.'" The explanation says 
this is because the root /dam- means 
to tame or to quiet, so there is the 
level equality of true suchness which 
is goodness to the utmost point. 


qos ™ go ft 


"BY CHANTING THE SYLLABLE 'BA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED VAJRA MANDA.” This 
syllable is so similar to the syllable 
'VA' that it refers to the Vajra Sam- 
adi which the Buddha enters in which 
all delusions are severed as if by 
vajra (vajracchedika). Also, within 
the vajra manda ('BA' is also similar 
to 'MA') one is freed of all bonds 
(bandha), which is true severance. The 
Wisdom Shastra says: "Upon hearing 
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the syllable 'BA' one knows that all 
dharmas are free from all bonds, for 
the word bandia means bonds." 


Ss 9, ‘DA’ FR ot ¥ 


"BY CHANTING THE SYLLABLE 'DA' ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED WHEEL OF UNIVERSALITY." 
; One enlightens to the fact that all 
Gharmas are apart from heat, artifi- 
ciality, and dirt, and attains cool- 
ness, which in itself is a feature 
of universal subduing. The Wisdom 
Shast1a says: "Upon hearing 'DA' one 
understands that all dharmas are 
not heated, because the word dahana 
means 'burning.'" This characterizes 
Prajna, for 'DA' is not becoming hot. 


Yon w sit 


"BY CHANTING THE SYLLABLE 'SA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED SEA TREASURY." All 
dharmas are unimpeded, like the sea 
that contains the myriad images. The 
Great Category Prajna Sutra explains 
'SA' as referring to the six types 
of self-mastery, because the nature 
is purified. The mind-sea being 
pellucid and calm, the six places be- 
come the six kinds of self-mastery. 
There is no obstruction regarding 
vision, hearing, sensation and aware- 
ness, the way a calm sea does not 
obstruct the reflection of the myriad 
imaces." The Wisdom Shastra says: "Upon 
hearing the syllable 'S$A' one knows 
the six kinds of marks of the human 
body, because the word 4at means six.” 
The word for "sea" is sagara, the word 
for "marks" is laksana,_and the word 
for "self-mastery" is tAvam, all of 
which have sounds similar to 'SA.' 
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iio ‘VA! 48 oY v4 ) 


"BY CHANTING THE SYLLABLE 'VA' ONE ENTERS THI 
PRAJNA PARAMITA DOOR CALLED SECURE DWELLING IN 
UNIVERSAL PRODUCTION." One enlightens to the 


-y 


fact that the path of language is 

cut off, and one can therefore dwe1]] 
anywhere at peace (vcthapana). This is 
also connected with the syllable 'HVA' 
(#32) found in such words as hvayati 
which mean to call out, hence the re- 
ference to language and speech. 


vB. hy 4 - % 


"BY CHANTING THE SYLLABLE 'TA' ON } 

E E ENTERS THE 
PRAINA PARAMITA DOOR CALLED ROUND AND PERFECT 
LIGHT. One understands that all dharmas are just 


ran 


True Suchness which is unmovind, 

hence the Still and perfect light. 
This 1s like a lamp stationed in a 
hidden room, and like a full releetion 
in still water. There is tallying 
with thusness and knowledge without 
movement. The Wxsdom Shastra says: "Upon 
hearing the syllable 'TA’' one knows 
that all dharmas are unmoving within 
thusness, for the word tathi means 
thre. '™ 


13, "YAY 1 or BF 


"BY CHANTING THE SYLLABLE 'YA' ONE EN 
TERS TH 
PRAJNA PARAMITA DOOR CALLED THE COLLECTION OF 


DIFFERENCES," 


One understands that True Suchness 
1s not produced, and therefore al] 
the various Vehicles with their dif- 
ferences cannot be got at. The Wis 
dom Shastra says: "Upon hearing 'VA' 
one understands that all dharmas 
enter Real Mark and are neither pro- 
pydaee nor extinguished." 

ne understands that conformity with 
the truth (yathatattva, yathatatha) is not 
produced, and so all the various ve- 
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hicles (yana) with their differences 
cannot be got at: The Wisdom Shastra 
says: "Upon hearing the syllable 'YA' 
one understands that all dharmas enter 
real mark and are neither produced 
nor destroyed, since the word yatha 
means 'as it truly is.'" The explana- 
tion says this is different from the 
first syllable 'A' which refers to 

not being produced in the first place, 
because it is saying here that there 
is no production of differences in the 
substance of dharmas relied upon. 


Ve 14, "STAY (SHTA) cal 


"BY CHANTING THE SYLLABLE 'STA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED UNIVERSAL LIGHT THAT 

RELIEVES AFFLICTIONS." All dharmas are subdued 
and regulated and cannot be attain- 
ed. Therefore a universal light 
comes forth to relieve all afflic- 
tions. The Wisdom Shastra says: 
"Upon hearing 'STA' one understands 
that all dharmas are characterized 
by non-obstruction, because the root 
Jstha- indicates obstruction." 


c> 5, ‘ee wo 


"BY CHANTING THE SYLLABLE 'KA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED CLOUD OF NON-DIFFEREN- 

rTATION." Since one is aware that the doer (kartt) 
is empty, then the karma (kawna) that 
is created is also like a cloud, with- 
out differentiation. The llisdom Shastra 
says: "Upon hearing the syllable 'KA' 
one knows that all dharmas have no 
maker or agent, since the word karaka 
means who or what does or makes." 
The explanation says this means there 
is no created karma, and so karma is 
like a cloud which cannot be seized 
upon. And since there is no self and 
no doing, there are no differentiations. 
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16, ‘SA’ Zz 


"BY CHANTING THE SYLLABLE 'SA' ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED TORRENTIAL RAIN COMING 
DOWN." The syllable 'SA' is the first syllable 


yy 


in the Sanskrit word for sameness-- 
samata, and so stands for level and 
equal sameness. The Wisdom Shastra 
says: “Upon hearing 'SA’ one under- 
stands that all dharmas and all modes 
cannot be got at," and so the wisdom 
of all modes is referred to here. The 


Vajna Summit Sutra says: "The truth of 
all dharmas cannot be attained." The 
Nirvana Sutra says: "'SA' means to ex- 


plain Proper (samyak) Dharma for all 
living beings (sattva)," meaning that 
the wisdom of modes should be expound- 
ed at the right time, and yet is not 


attainable. 
=> x fe 
JR ox 


17,‘ MA" 


"BY CHANTING THE SYLLABLE 'MA' ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED GREAT RUSHING TORRENTS AND 
MULTITUDES OF JUTTING PEAKS." The syllable 'MA’ 


means attachment to that which belongs 
to a self. A sense of arrogance (mana) 
looms so high that it is likened to 
multitudes of peaks thrusting upwards. 
Conceit and pride are also compared 

to the ever-flowing torrent of birth 
and death, and so the reference _to 
"great rushing torrents." In Sanskrit 
the root of the personal pronoun of 
the first person singular ("me, my, | 
mine") is ma-. The Great Category Prajna 


Sutra says: "'MA' means that in the 
grasping at what belongs to a self, 
nothing can be attained." This car- 


ries the force of the Sanskrit nega- 
tive particle used with the impera- 
tive, which is ma. 





Jj 26, "HR" 
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Mya o By 


"BY CHANTING THE SYLLABLE 'GA' ONE ENTERS THE 
PRAJNA PARAMITA DOOR CALLED UNIVERSAL SECURE ES- 


TABLISHMENT." 


ey 


The syllable 'GA' is indicative of 
grasping (gr#aha) at all activities 
dharmas. The Wisdom Shastra says: 

"Upon hearing 'GA' one understands the 
very bottom of all dharmas cannot 

be got at. One cannot reach the bottom 
because the root of birth and death is 


so very deep (gambhina}." 
19, ‘THA AP, or WC 


"BY CHANTING THE SYLLABLE 'THA' ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED TREASURY OF THE LEVEL 
EQUALITY OF TRUE SUCHNESS." The syllable 'THA’', 


found in the Sanskrit word for "thus" 
or "such" (fatha), is also indicative 
of location, as in the root 4tha- which 
means to stand or to place and gives 
the Sanskrit word for place or loca- 
tion, sthina. The level equality of 
True Suchness (tathata) is the location 
relied upon, for it produces all things 
and is the place to which all things 
return. The Wisdom Shastra says: "If 
one hears the syllable 'THA' one knows 
that the Four Predications are gone 
"thus" and cannot be got at, as in the 
breakdown of "Thus Come One" (tathagata) 
that yields "Thus Gone" (tatha + agata). 
"Thus Gone" is the location, since the 
time of coming "thus" is also going. 


te or 


20, ‘JA’ 


"BY CHANTING THE SYLLABLE 'JA' ONE ENTERS THE 
PRAJINA PARAMITA DOOR CALLED ENTRY INTO PURTFICATION 
OF THE SEAS OF ALL WORLDS." First syllable in 


the word for (inhabited) world, jagad 
or fagat, 'JA' stands for there being 





74 A Multitude of Skills 


sei gay and object, hence the 
oe ie Chapter Twelve of the 
omnment Sutra, the Worthy fe 
Chapter, says: es 
—— the power of conditions 
a. Pip Subject and of object, 
ae on many dharmas are produced 
4 re rapidly destroyed, never. 
‘ stopping for a moment. 
n instant after insta 
° ° e : nt = 
it is just that way." oo 


ei: SO BH BR 2 ai 
or yas 


"BY CHANTING THE SYLLABLE ‘SUVA’ 
o s ONE ENTERS 
cea er ee DOOR CALLED MINDFULNESS OF Ht 
ADORNMENTS." ‘The syllable "SUA! Est 
-ANAS 
is pga ac The Wisdom Shastra 
gs ree how all dharmas cannot be 
a e€ way the reflexive prefix 4va 
eae meaning on its own, but simply 
ee Mi has been talked about 
Ae f being the ending "-self" or 
ies s" in enh words as "himself" 
i cn egg in English. Hearing 
ale a le SVA' brings that under- 
ne Ge Since there is nothing that 
ses, there is peacefulness. 


c] 22, DHA’ He, 


y 
PA SHA" PETA RE er SUSE 
D CONTEMPLATING 
SELECTING THE COLLECTION OF ALL oe ea 
a DHA' coincides with the 
Sanskrit root meaning "hold," or 
Dosa (dha-) and refers to the 
roa Bi realms and maintaining of 
Sas. L means the ability t in= 
— Se aay of evuh Hl tase 
Lor armas and delineate th 
ee Of each, thereby definition ity 
ealm. The unattainability of all 
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dharmas is understood from hearing the 
syllable 'DHA' since it is the very 
root of the Sanskrit word for "dharmas 


(dhauna). 


03, Sar SHA") ® pP 


"BY CHANTING THE SYLLABLE gar ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED LIGHT OF ACCORDING 

WITH THE WHEEL OF ALL BUDDHAS' TEACHINGS." The 
syllable 'SA' ('SHA') is prominent in 
the Sanskrit root that means to teach 
(4as-), and so is found in the word for 
"Teaching," anusasanim (anu- means. literal- 
ly “according"). ave is also found in 
words denoting "peace" and "stillness", 
such as Santi, and so the Wisdom Shastra 
says that upon hearing the syllable 'SA' 
one comes to know the still quiescence 
of all Buddhas." 


24,  ‘KHA' Ak, 


"BY CHANTING THE SYLLABLE 'KHA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED TREASURY OF KNOWLEDGE 

OF CULTIVATION ON THE CAUSAL GROUND," The syllable 
'KHA' coincides with the Sanskrit word 
for "sky" or "atmosphere" (kha), and so 
refers to being like empty space. Since 
wisdom is like empty space, it can act 
as a storehouse or treasury. The Wisdom 
Shastia says: "Upon hearing the syllable 
'KHA' one knows the doctrine that all 
dharmas cannot be got at, just like the 


sky or empty space." 


25. "KSA ('KSHA’) xX 


"BY CHANTING THE SYLLABLE 'KSA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED TREASURY OF PUTTING TO 

REST THE SEA OF ALL KARMA.” The syllable "KSA', 
pronounced 'KSHA', figures in Sanskrit 
roots meaning "termination" or "brine = 
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ing to an end." The sea of karma is 
vast and deep and contains everything 
there is. Yet since none of it is un- 
conditioned, ultimately it will come to 
an end. The Wisdom Shastra says: "Upon 
hearing the syllable 'KSA' one knows 
that all dharmas are exhausted and can- 
not be got at, for the word ksaya means 
‘exhaustion’ or ‘bringing to an end. 


26. ‘STA’ Uy 2p 


TERS THE 

"BY CHANTING THE SYLLABLE 'STA' ONE EN ; 
PRAINA PARAMITA DOOR CALLED CLEANSING AWAY ae 
STACLES OF ALL DELUSION AND REVEALING PURE LIGHT. 


The syllable 'STA' is indicative of 
maintaining what holds good or stands_ 
up--what is the case (sthana) and what is 
not the case (asthana)--so that it does 
not move or shift. Obstacles of delu- 
sions are what will not stand, literally 
"non-places," while turning on the Li.gnt 
of purity is what will stand, literally 
a "place" (sthana). The Wisdom Shastra. 
says: "Upon hearing the syllable ‘STA 
one knows that the extremes of all 
dharmas cannot be got at." The Shastra 
explains by saying that since existence 
itself entails extremes, in that it is 
necessarily contrasted with non-existence, 
therefore existence is false and a de- 
lusion. Hence it is what does not hold 
true--is a "non-place"--since it means 
the existence of extremes.— On the 
other hand, non-existence is true empti- 
ness, and so is called what does hold 
true--it is a "place"--and so it refers 
to the non-existence of extremes. When 
delusions and knowledge are both cut 
off, just that is unattainability. 


-i*- 
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xs 
27, NAT ('NYA‘) ve 


"BY CHANTING THE SYLLABLE 'NA’ ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED WISDOM CONCERNING THE 
CREATION OF ALL WORLDS." The syllable 'NA', pro- 


nounced 'NYA' as in the Spanish word 
manana, indicates the ability to know, 
and is found in words based on the 
root jnad- which means "know." That 
root is found in such words as viéjiiana 
"consciousness," jnana “knowledge," and 
Prajna "wisdom." English cognates with 
gno- are based upon Latin or Greek words 
for knowledge, such as gnosis. English 
words such as "ignorance," "agnostic" 
contain this syllable, as do the very 
words "knowledge" and "know," in which 
kno- is basically the same sound with 
the same meaning. Concerning this the 
Wisdom Shasta says: "Upon hearing the 
syllable 'NA' one knows that within all 
dharmas there is no characteristic of 
knowledge, because the word jiidna means 
‘knowledge.'" The explanation states 
that the mere existence of a knower 
necessarily entails the existence of 
something known. 


28, "THA! 8 % 


"BY CHANTING THE SYLLABLE 'RTHA' ONE ENTERS THE 
PRAJNA PARAMITA DOOR CALLED WHEEL OF WISDOM CON- 
CERNING THE STATE OF BIRTH AND DEATH." ‘The syl- 


table 'RTHA' is prominent in the word 
for "meaning" (artha), and so is indica- 
tive of the meaning of holding on and 
attaching. Holding and attaching is 
just the state of birth and death, 
while meaning is the wheel of wisdon. 
In general there are four aspects to 
meaning: 1) The meaning of phrases, 
that is, conveyed meaning. 2) The 
meaning of states, referring to the 
states that form conditioning factors. 
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| 


3) Meaning in the sense of principle, 
such as that of impermanence and so 
forth. 4) Meaning of the nature, i.e., 
emptiness in the primary sense. Here 
it is the second aspect. Birth and 
death are the effects, while holding 
on and attaching are the cause, and 
the states are those observed through 
wisdom. The Wisdom Shastra says: "Upon 
hearing the syllable 'RTHA' one knows 
that the meaning of all dharmas cannot 
be got at, for atha, literally 'thing' 
or 'matter',also means 'meaning.'" 


29, BHA‘ He 


"BY CHANTING THE SYLLABLE 'BHA' ONE ENTERS TH 
PRAINA PARAMITA DOOR CALLED ROUND AND PERFECT 
ADORNMENT OF THE PALACE OF ALL-WISDOM."” The syl 


lable 'BHA' is indicative of indestruct 
ibility, inasmuch as it is the first 
syllable in such words as bhavana 


which means "being." "Round and pe} 
fect" actually refers to the Sanskrit 
word for "circle", mandata, which also 
occurs in the name of the eighth Prajna 
Paramita door described before. Mandata 
is similar to another word, manda, which 
refers to a "field" as in Bodhimanda, 
usually translated "Bodhi Way Place." 
Bhavana also means "palace." Here both 


the meanings of "circle" and of "Way 
Place" are intended. The Wisdom Shastra 
says: "Upon hearing the syllable 'BHA' 
one knows that all dharmas are charac~ 
terized by indestructibility which is 
itself unobtainable. Since they cannot 
be obtained, they are non-adornments, 
and so form a perfect circle." 


FEST 
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EQ 30. ‘CHA’ (‘CCHA") @ 


"BY CHANTING THE SYLLABLE 'CHA' ONE ENTERS THE 


PRAINA PARAMITA DOOR CALLED CULTIVATION OF DIFFER- 
ENTIATED ROUND PERFECTION, THE TREASURY OF EXPED- 
TENTS." The syllable 'CHA', pronounced in Sanskrit 


as doubled--'CCHA'--occurs in the root 
chad- which means to cover. It forms 
such words as chattia "umbrella" or 
"parasol," and so a "shelter," all 
things that bring pleasure and joy 

the way expedients do. Hence it indi- 
cates delightful cover, which can also 
be interpreted as the covering over of 
desire for pleasure. The Wisdom Shastra 
therefore explains that when one hears 
the syllable 'CHA' one knows that all 
dharmas are without a place they go 
to, for channa is like gata, which 
means "gone." The Great Category Prajna 
Sutta explains this as entry to the 
desire for all dharmas being unobtain- 
able, and the Shastza says the parallel 
is that of light being gone. Desire 
for pleasure is gone without anything 
being renounced or going away. 


31, “SMA ap ip 


"BY CHANTING THE SYLLABLE 'SMA' ONE ENTERS THE 
PRAJINA PARAMITA DOOR CALLED SEEING ALL BUDDHAS MANT- 
rO VIEW ACCORDING TO THE TEN DIRECTIONS." The 
syllable 'SMA' occurs at the beginning of such words 


as smauw “recollection" or remembrance, 
which are based upon the Sanskrit root 
J/sm- “remember" found in the word for 
"mindfulness", smti. Hence it indica- 
tes mindfulness and remembering. The 
Wisdom Shastra says: "Upon hearing the 
syllable 'SMA'one knows that all dhar- 
mas are solid and indestructible like 
adamantine rock, since the word asman 
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(sometimes pronounced asman) means a 
stone." This is explained as referring 
to the solidity of clarity of mind 

and single-pointed concentration. One's 
mind is not turned, and this too cannot 
be obtained. 


32, ‘HVA’ 37] K 


"BY CHANTING THE SYLLABLE 'HVA' ONE ENTERS THE 
PRAINA PARAMITA DOOR CALLED UNOBSTRUCTED POWER TO 
CONTEMPLATE ALL LIVING BEINGS WHO LACK CONDITIONS 
AND GATHER THEM IN WITH EXPEDIENTS SO THAT THEY 
ESCAPE FROM PRODUCTION.” The syllable 'HVA’ occurs 
in words deriving from the Sanskrit 
root Vhve- which means to call or to 
summon, such as in the word hvayatt 
"he calls to." Hence the syllable 
stands for calling out and causing 
those who are without affinities to 
develop affinities. The Wisdom Shastra 
says that upon hearing the syllable 
'HVA' one knows that all dharmas are 
without sound, for the verbal root 
hvaya- refers to coming at the summons. 


cy 33, ‘TSA! ae 


"BY CHANTING THE SYLLABLE 'TSA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED CULTIVATION TENDING 

TOWARDS ‘ENTRY TO THE SEA OF ALL MERIT AND VIRTUE." 
The syllable 'TSA' stands for courage 
and valor. Only by courageous valor 
can one enter into merit and virtue. 
The Wisdom Shastra says: "Upon hearing 
the syllable 'TSA' one knows that all 
dharmas are with stinginess and with- 
out giving, since the word matsarya 
means 'stinginess.'" The explanation 
states that being without stinginess 
is the highest form of valor, and 
that giving is the chief of all prac- 
tices, and courage means the ability 
to act and practice. 
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<a 34, "GHA Ana 


"BY CHANTING THE SYLLABLE 'GHA' ONE ENTERS 

PRAJNA PARAMITA DOOR CALLED TREASURY OF SEAR BF 

SOLID HOLDING OF THE CLOUDS OF ALL DHARMAS." The 
syllable 'GHA'’ occurs in the Sanskrit 
word for "cloud," mecha, and is sym- 
bolic of thickness and impartiality. 
This refers to thickness like that of 
the earth which is able to uphold and 
store, and also levelness like that 
of the sea which is able to contain 
the rain, in this case the rain of 
spoken Dharma. The Wisdom Shastra says: 
"Upon hearing the syllable 'GHA' one 
knows that all dharmas are neither 
thick nor thin, since the word ghana 
means 'thick' or ‘'dense.'" 


3, ‘THA’ vt 


"BY CHANTING THE SYLLABLE 'THA' ONE ENTERS THE 
PRAIJNA PARAMITA DOOR CALLED ACCORDING TO ONE'S VOWS 


UNIVERSALLY SEEING ALL BUDDHAS OF THE TEN DIRECTIONS." 


The syllable 'THA' is indicative of 
accumulation. From accumulated mind- 
fulness of the Buddhas, one can uni- 
versally see them. The lksdom Shastra 
says: "Upon hearing the syllable 
THA one knows that all dharmas have 
no place of dwelling." The reference 
is to the Sanskrit word 4thdna which is 
the word for "place" or "Stations" in 
the Four Stations of Mindfulness. 


U} 36. "NAY eB 


"BY CHANTING THE SYLLABLE 'NA' ONE ENTERS 

\ THE 
PRAJNA PARAMITA DOOR CALLED CONTEMPLATING THE WHEEL 
OF THE SYLLABARY AS CONTAINING INEXHAUSTIBLY MANY 
KOTIS OF SYLLABLES." The syllable 'NA' means that 
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in walking, standing, sitting and lying ar hee a 
down one is free of din and strife and heap," SKA" is indicative “a hope 

has no going and no coming, because one SnOSSADT OS the anne, © nd pete ty - 
constantly contemplates the wheel of | se pee Pr, fee Upon _ one -- = 
the syllabary. The Wisdom Shastra says: ble SKA" one knows tha tie wi ra 
"Upon hearing the syllable 'NA' one " five categories of dharmas (that ai 
knows that all dharmas and all living the five skandhas) can be obtained. 
beings neither come nor go, are neithe) >)> 
produced nor extinguished, neither sit 39, ‘vCh# 7, Z 

nor lie down, neither stand nor rise. 

ot ee ec -vtrage Phage ef oy "BY CHANTING THE SYLLABLE 'YSA' ONE ENTERS THE 

the negative particle "no! or ‘not P tH PRAJNA PARAMITA DOOR CALLED THE STATE OF PROCLAIM~ 
The explanation says that "going" and ING ALI BUDDHAS’ DHARMAS ." The syllable YSA 1S 
so forth mean din and strife, while indicative of degeneration and old age. 
their absence is "no" or "not." Since The Wisdom Shastza says: "Upon hearing 


the syllable 'YSA' one knows that all 
dharmas are empty in the same way the 
syllable 'YSA' is empty, being merely 
an indication of connection with no 
meaning on its own besides that." 


neither can be got at, that is Prajna. 


37, PHA’ “RA 


"BY CHANTING THE SYLLABLE 'PHA' ONE ENTERS TH 


ee 


‘ = 
PRAJNA PARAMITA DOOR CALLED THE ULTIMATE PLACE O} | “iO, cq GF 
TRANSFORMATION OF LIVING BEINGS." ‘The syllable 
"PHA' means pervasive and full ward, 
being the flvet syllable ix the Banakelt | "BY CHANTING THE SYLLABLE 'SCA’ ONE ENTERS THE 
word for "fruit," phala, Pervasive and | PRAINA PARAMITA DOOR CALLED PERVASIVE ROAR OF DHAR- 
full reward is when living beings are | MA THUNDER THROUGHOUT ALL REALMS OF LIVING BEINGS.” 
= . o ¢ i Wee « - 1Gnar " 7 i 
transformed to the ultimate. The Wisdom rhe eyicanie SCA Reeresase ae ee ee 
Shastia says: "Upon hearing the syllable the traces," "Gathering in 3 é 
'PHA' one knows that all dharmas' causes all “ete Bare nip sp Phe (agg 
and effects (phala) are empty, since the stand for Dharma thunder, Oe tmp Edie 
word phafgu means ‘unsubstantial,' hence tracks of the Buddha "s Pats « The: Wacom 
‘empty.'" The explanation says that Shastra says: Upon hearing the sylla 
both cause and effect ("fruit") beina ble Ch She Snoee Ths cate gong a 
empty is full perfection, and cannot be all dharmas are characterized by no 
got at. moving, Since the word ecala means move- 


ment." The Great Category Prajna Sutra says: 
! "The syllable SCA! is the door of the 

oY activities of all dharmas being unob- 

38, "SKA! “hy go tainable,' and 'activities' means move- 
ment, the feet (in 'footprints' which 


"BY CHANTING THE SYLLABLE "SKA' ONE ENTERS THI = 'traces') being what moves or nets 
PRAJNA PARAMITA DOOR CALLED PERVASIVE TLLUMINATION (as in the root Jear- which means 'to 
THROUGH THE WHEEL OF LIGHT OF A VAST TREASURY OF travel or to move. The reference 


UNIMPEDED ELOQUENCE." As the first syllable in is to a connection between the roots 
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Jeal- "move" and /car- "travel/walk" 
and the word for "activities" which is 


samskanth ). That Sutra continues, eh 
is because there is 'travel' that there 
are 'traces' (footprints). The traces 


are what is traveled, and from that 
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non-attainment, and so within 

Lt is through non-attainment ae « 
attains Bodhi. This, the forty-second 
syllable, represents the position of 
Wonderful Enlightenment. The Great Ca- 
fegory says: "The door of 'DHA' leads 
to entering the place of the utmost 


meaning the pervasive roar of Dharma boundari " 4 
thunder refers to activities dharmas." PALA  aacn ee ee es 
Ae says: The door of "VHA' is the 
i ultimate boundary and limit of all 
seule 17 dharma i i - 
1. TA ey s. It is the exhaustion of their 


Fe eng so they are without birth and 

"BY CHANTING THE SYLLABLE 'TA' ONE ENTERS THE SL Gert ne SR RRS Bie 

PRAINA PARAMITA DOOR CALLED AWAKENING LIVING BEINGS tk oa ee 

WITH THE DHARMA OF NO SELF." The syllable 'TA' aaa $e, ee ee 
means mutual driving and casting out, for then acoomelishin “ee being right 
‘awakening to there being no self' is oat 4m Auk g Proper Enlightenment, 
driving and casting out. The Wisdom J irst ‘A’ is final 'DHA,'" 
Shastta says: "Upon hearing the sylla- 
ble 'TA' one knows that the other 
shore Of all dharmas cannot be got at, 
since tara refers to "shore." The ex- 
planation says that driving out self 
so the other shore is reached cannot 
be got at. In terms of the positions, 
this represents Equal Enlightenment. 
When the Dharma Body is about to be 
perfected, beginning and the root are 
about to merge, and so the notions of 
this shore and that shore are gone. 


u2. "DHA Ps 


"BY CHANTING THE SYLLABLE 'DHA' ONE ENTERS THE 

PRAINA PARAMITA DOOR CALLED’ THE TREASURY OF DIFFER- 

ENTIATIONS OF ALL DHARMA WHEELS." The syllable 
'DHA' is the ultimate place, that is, 
this ultimate location embraces all 
Dharma Wheels. The Wisdom Shastra says: 
"Upon hearing the syllable 'DHA' one 
knows that all dharmas definitely _ 
cannot be got at, since the word badham 
means 'definitely.'" The explanation 
states that it is only upon reaching 
the ultimate that there is definite 
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Conclusion 


The Wisdom Shastia concludes by saying, "Good 
man, these doors of the syllabary enable one to 
be enlightened to and enter the limits of the 
Dharma Realm. Outside of these syllables, which 
represent all Dharma-doors, there is nothing else 
that can be got at. Why is that? It is because 
the meaning of these syllables cannot be proclaim- 
ed, cannot be revealed, cannot be grasped, cannot 
be understood or known, and cannot be contemplated 
--because they are apart from all marks. Good man, 
just as empty space is the final place to which 
all things return and upon which they rely, 
these doors of the syllabary are like that too. 


The meaning of all dharmas' emptiness completely 
enters into these doors, and as a result they can 
be made manifest. If the Bodhisattva Mahasattva 


can obtain the skillful wisdom to enter these doors 
of the syllabary, then he attains non-obstruction 
with regard to all speech and sounds, that which 

is conveyed and that which is represented. He 

can exhaustively be certified to maintaining the 


emptiness and level equality Of all dharmas, and 
attains thorough mastery of all the multitudes of 
vocal sounds." The Shastra goes on to list twenty 
kinds of meritorious qualities that accrue to a 
Bodhisattva Mahasattva who can uphold the syllabary 


and explain it for others without greed for fame 
OY Prorcit. 


Ritual for Contemplation 


This syllabary is referred to as "The Whee] 
of the Syllabary that Leads to Sudden Certifica- 
tion to Vairochana's Dharma Body, from the Chapter 
on Entering the Dharma Realm of the Flower Adornment 
Sutza." As for the ritual involved in contempla- 

tion, the Yoga Ritual instructs: "If one wishes to 
instantaneously enter the One Vehicle and cultivate 
the contemplation of Vairochana's Dharma Body, one 
should first bring forth the subtle and wonderful 
conduct and vows of Universal Worthy Bodhisattva. 
One should further aid one's body and mind with 

the Three Secret Practices, and then one can en- 
lighten to and enter Manjushri's sea of great wis- 
dom." The instructions for worship and contempla- 
tion in general are detailed in that work. 
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The Yoga Ritual goes on to say: "Moreover , the 
practitioner should contemplate how his own mind 
originally is unproduced, how it comes into being 
from the self-nature, and how its brightness is 
pervasively illumining,also how1it 1s just like 
empty space." The instructions say to make vows 
to save all living beings and to bring forth com- 
passion at this point, and the contemplation of 
one's own mind becomes that of its identity with 
the minds of all living beings and all Buddhas. 
The work continues: "It becomes the Great Bodhi 
Mind, luminous and pure, illumining everywhere, 


-ound and perfect, clear and pellucid, forms a 
real soon alee the size of emptiness a 
is, infinite and boundless. Furthermore, within 
the moon disc, revolving to the right in vince 
gion the forty-two Sanskrit syllables are mai, be 
They are all golden in color and emit great — 
that radiates with intense brilliance throug “ae 
the ten directions. Within every beam of lig 
measurelessly many seas of kshetras ee tes 
clearly and distinctly. Within each sea oO = 
tras there are measurelessly many Buddhas, an ~e 
every Buddha is surrounded by a measureless as 

bly of lloly Sages. They sit in Bodhi Way Places 
realize Equal, Proper Enlightenment. By means 
of their wisdom those Buddhas enter the three ae gelll 
iods of time and their bodies pervade the ten dir 
ections as they turn the Great Dharma Wheel to save 


) -itudes of living beings, causina them 
eg ge eg, & to Nirvana With No Dwelling. 


and 


quick] 
alle melon on should enlighten to and enter — 
Prajna Paramita doors of the forty-two sylla or 
and understand how all dharmas cannot be got a + 
One can contemplate the Dharma Realm as ae 
tally equal and undifferentiated. If those z A 
cultivate this yogic ritual can, through con A 
plation and practice, interact with this seed 
dharani, they can achieve instantaneous song ica 
tion to the Wisdom Body of Vairochana Thus er 
One and realize non-obstruction in the midst o 
all dharmas." 





The Wheel of the Syllabarv 
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Wheel shows the Sanskrit syllables in Siddham script 
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"GOOD MAN, WHEN T CHANT THIS SYLLABARY, WITH 
THESE FORTY-TWO PRAJNA PARAMITA DOORS AS LEADERS, 

IT ENTER MEASURELESS AND COUNTLESS PRAJNA PARAMITA 

DOORS." Here, the Youth Who Well Knows the Multi- 
tude of Skills concludes his description 
of the forty-two Prajna Paramita doors, 
which represent the Forty-two Bodhisat- 
tva positions. Since the first syllable 
"'A' is replete with all the rest, it 
also shows that all the Bodhisattva po- 
sitions are perfectly fused and inter- 
penetrating. 

"GOOD MAN, I ONLY KNOW THIS BODHISATTVA LIBER- 
ATION OF WELL KNOWING THE MULTITUDE OF SKILLS. BUT 
THE BODHISATTVAS MAHASATTVAS CAN WITH WISDOM PENE- 
TRATE ALL CLEVER METHODS, BOTH WORLDLY AND WORLD- 
TRANSCENDING, AND ARRIVE AT THE OTHER SHORE. I have 

only mastered one liberation door, that 
of knowing all skills. But the great 
Bodhisattvas are well-versed in absolu- 
tely all clever arts and skills, and 
whether the methods are mundane or trans- 
cendental, they are able to arrive at 
"Paramita. ' 
THEY CAN ENCOMPASS THE DIFFERENT ARTS OF OCCULTISM, 
DIVINATION, AND THE HETERODOX SKILLS--ALL WITHOUT 
EXCEPTION. They are proficient in the various 
kinds of disciplines of externalist ways. 
THEY ARE ABLE TO STORE UP THE PROFOUND MEANINGS OF 
THE VARIOUS FORMS OF WRITING AND COMPUTATION. They 
fathom the profundities of the different 
forms of writing and the numerological 
sciences of math and calculation. 
BY MEANS OF MEDICAL PRESCRIPTIONS AND INCANTATIONS 
THEY CAN ADROITLY HEAL THE MYRIAD DISEASES. They 
are very efficacious physicians as well, 
SO THAT IF THERE ARE LIVING BEINGS WHO ARE POSSESS- 
ED BY GHOSTS AND FIENDS, they can cure them. Some- 
times people get sick because they have 
"caught" a deviant spirit or demonic 
ghost, such as i, mek, or wang tang. In 
cases of ghostly possession, the victims 
undergo tremendous suffering; they 
are never free and at ease but are always 
sick. OR, people may have been HEXED BY 
VENGEFUL SPELLS. Demonic fiends and gob- 
lins are fond of using mantras and spells 
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against others. They cast hexes and 
practice witchcraft and sorcery, that 
1s, all types of deviant magic whose 
only purpose is to harm and keep the 
: victim under one's control. 
OR, there are other living beings who are 


Er age Pts THE BIZARRE TRANSFORMATIONS OF EVII 
RS. This refers to times when evil portents 
appear among the heavenly bodies. An 


example is the appearance of the comet 
Kohoutec that manifested in the sky a 
number of years ago, heralding misfor- 
tune and disasters. . 

OR, these people are PURSUED BY CORPSE SPIRITS 
They dream that vengeful ghosts and 
corpse spirits--zombies and the like-=-~- 
are chasing after them. 

OR they are AFFLICTED BY INSANITY OR EPILEPSY. 
— me] be driven crazy or experience 

nvulsions and seizures, | 

SO THAT THEY BECOME WASTED AND EMACIATED. They 
waste away as a result of these weird 
illnesses, so they are just skin and 
bones and are terribly feeble, with- 
drawn and depressed. 

THE BODHISATTVAS CAN SAVE THESE BEINGS FROM ALI 

SUCH MYRIAD ILLNESSES. They can rescue them from 
all those difficulties 

AND aes ABOUT THEIR RECOVERY. 

URTHERMORE, THEY ARE VERY SKILL IC 

ING ALL THE SITES THAT PRODUCE GOLD, STLVER OADE 

PEARLS AND COWRIES, CORAL, VATDURYA, MANI MOTHER. 

OF-PEARL, KESHARA AND SO FORTH. THEY UNDERSTAND 

THEIR VARIOUS GRADES AND CATEGORIES AS WELL AS 

THEIR DIFFERENT VALUES. ‘They know how to locate 
those precious objects and also recog- 
nize their individual worth and differ- 
ent eyelet get knowing whether they 
are Of superior or inferi L& 

AS FOR VILLAGES, COMMUNITIES, PROVINCES” LARGE AND 

SMALL CITIES, PALACES, GARDENS, CAVES SPRINGS 

MARSHES AND PONDS--ANY OF THOSE PLACES INHABITED 

BY PEOPLE--THE BODHISATTVAS CAN ACCORDINGLY PRO 

TECT AND GATHER IN. The Bodhisattvas are so com- 
passionate towards living beings that 
they use clever expedient means to take 
care of them. 
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MOREOVER, THEY ARE SKILLED AT OBSERVING THE HEAVEN- 
LY BODIES--they know astronomy--AND THE TOPOGRAPH- 
ICAL ARRANGEMENT OF THE EARTH. They are also sea- 
soned geologists and know the lay of 
the land. 

THEY CAN TELL GOOD OR BAD FORTUNE FROM PHYSTOGNOMY. 
Just by studying the features and color- 
ing of people's faces, they are able 
to discern whether people have good 
luck or ill fortune coming to them. 

They are able to do this, 

AS WELL AS DIFFERENTIATE THE SOUNDS MADE BY BIRDS 

AND BEASTS. There are many different languages 
among the different species of birds 
and animals, and the Bodhisattvas can 
discern them all. They also understand 

CLIMATIC CONDITIONS THROUGH CLOUDS AND MISTS. By 
observing the formations of clouds, 
mists and so forth, they can foretell 
the weather most accurately. They also 
are experienced in 

THE SEASONAL YIELD OF GRAINS, WHETHER BOUNTIFUL OR 

MEAGRE. They know what each year's yield will be, 
whether it will be abundant or sparse 
as during times of drought, floods, or 
other natural disasters. They also know 

THE CONDITION OF THE NATION, WHETHER SECURE OR 

PRECARIOUS. For example, there are many countries 
right now that are in dire straits or 
in a state of crisis. The Bodhisattvas 
can detect and interpret fluctuations 
in countries and states--their upheav- 
als, changes and transformations. 

WITH ALL SUCH WORLDLY SKILLS SUCH AS THESE, THE 

BODHISATTVAS ARE THOROUGHLY CONVERSANT, HAVING 

PLUMBED THEIR VERY ROOTS. There is nothing that 
the Bodhisattvas do not know about 
worldly skills, because they have fath= 
omed the very source of all those dis- 
ciplines. 

"MOREOVER, THEY CAN DIFFERENTIATE TRANSCENDEN- 

TAL DHARMAS. Not only are they skilled in worldly 
dharmas, they also know how to go be- 
yond the mundane and reach transcenden- 
tal dharmas. They 

SET THEIR TERMINOLOGY AND DELINEATE THEIR DOCTRINES. 
They decide upon the proper names and 
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terms for those dharmas, and analyze 
and define their different theories, 
OBSERVE THEIR SUBSTANCE AND THEIR CHARACTERISTICS 
AND ACCORDINGLY CULTIVATE THEM. They carefully 
scrutinize all the features of those 
dharmas and, having made a thorough 
investigation, go on to put those dhar- 
mas into practice. 
WITH WISDOM THEY ENTER INTO THOSE DHARMAS, BEING 
WITHOUT DOUBT OR OBSTRUCTION. They are certified 
to entry to those states, and their 
minds are not encumbered by such impedi- 
ments as suspicion or doubt. They are 
WITHOUT OBSCURING STUPIDITY, WITHOUT STUBBORNNESS 
OR DULLNESS. They are very lucid and clear, not 
dark and dull or intractable and ob- 
stinate. Also, they are 
WITHOUT WORRY OR VEXATION, WITHOUT SINKING OR LETH- 
ARGY. They never lapse into stupor or sloth. 
THERE ARE NONE OF THOSE DHARMAS TO WHICH THEY DO 
NOT IMMEDIATELY CERTIFY. They achieve certifica- 
tion to all of those dharmas. 
AND HOW COULD I POSSIBLY KNOW OR SPEAK OF THEIR 
CONDUCT OF MERIT AND VIRTUE? The scope of accom- 
plishment of the great Bodhisattvas is 
so broad that I couldn't possibly 
grasp, let alone explain it in its 
entirety.' Here the Good Knowing Advi- 
sor reveals the essence of his own 
liberation door as well as that of the 
great Bodhisattvas. Without renouncing 
the mundane, they are never in opposi- 
tion to True Mark. The worldly and 
the transcendental merge upon entering 
Prajna Paramita doors. 
"GOOD MAN, IN THIS COUNTRY OF MAGADHA THERE IS 
A HAMLET. WITHIN THAT HAMLET THERE IS A CITY CALL- 
ED VARTANAKA, WITHIN WHICH THERE DWELLS AN UPASTKA 
NAMED UTMOST WORTHY. Now YOU SHOULD GO TO WHERE 
SHE IS AND ASK HER HOW A BODHISATTVA STUDIES THE 
BODHISATTVA CONDUCT AND CULTIVATES THE BODHISATTVA 


WAY. "AT THAT TIME, THE YOUTH GOOD WEALTH BOWED AT 
THE FEET OF THE YOUTH WHO WELL KNOWS THE MULTITUDE 
OF SKILLS AND CIRCUMAMBULATED HIM COUNTLESS TIMES. 
GAZING UP AT HIM IN EARNEST ADMIRATION, HE BADE 
FAREWELL AND TOOK HIS LEAVE. ward as it is to 


leave, he goes on to his next Teacher. 
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XLIV. THE YOUTH WHO WELL KNOWS THE MULTITUDE 
OF SKILLS, OF KAPILAVASTU 


(The Daraka Shilpabhijna of Kapslavas tu) 
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The Youth Who Well Knows 
the Multitude of Skills 
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the “Youth Good Wealth goes to Kapila- 
vastu to visit’ the Youth Who Well Knows 
© the Multitude of Skills. With unobstructed 
~ wisdom, he fathoms all worldly skills. 
He chants the different syllables, and enters 
many Dharma doors. The sounds of birds 
and beasts, clouds, mist’, and other weather 
formations ~-all these lte contemplates 
and cultivates ,and becomes certitied to 
their practice, He has attained the Dharma- 
door called the Wisdom of the Bodhisattva 
syllabary, that of Well Knowing the Multitude 
of Skills. A verse in pratse says: 


4ve heard that my teacher is endowed with 
a multitude of skills. 


And now, upon meeting him, 
fie sincerely expounds them for me, 


A, RA, PA, CA-- every word is truth. 
SCA, TA DHA-- each syllable is proclaimed. 


‘The Eorty-two'Doors are propagated 
for ese of afterwards peg 


And transmitted throughout three thousand 
world realms, past’ and present. 





What a singular, immensely bright’ wisdom ! 


Clouds have dispersed,clear sky, 
full moon on high , 











xiv The Upasi ka Utmost Worthy, 
in the City of Vartanaka 


THE YOUTH TRAVELED TOWARD THAT CITY IN THE 
HAMLET,Vartanaka,AND ARRIVED BEFORE UTMOST 
WORTHY. HE BOWED AT HER FEET AND CIRCUMAMBULATED 
HER, REVERENTLY PUT HIS PALMS TOGETHER, 

STOOD TO ONE SIDE, AND SAID, "SAGELY ONE, I HAVE 

ALREADY BROUGHT FORTH THE RESOLVE FOR ANUTTARA- 

SAMYAKSAMBODHI, BUT I STILL DO NOT KNOW HOW 

A BODHISATTVA STUDIES THE BODHISATTVA CONDUCT 

AND CULTIVATES THE BODHISATTVA WAY. I HAVE HEARD 

THAT THE SAGELY ONE IS SKILLED AT TEACHING AND 

GUIDING. I WISH THAT YOU WOULD EXPLAIN THIS 

FOR ME.” The City is called Vartanaka, meaning 
"increasing benefit," a fitting name 
Since all samadhis arise from this 
place. The good and wise advisor is 
named Utmost Worthy because she is 
straight-minded and wholesome, and 
abides in the Way Place of non-reliance, 
which makes her extremely worthy and 
sublime. 


UTMOST WORTHY REPLIED, "GOOD MAN, TI HAVE 

ATTAINED A BODHTSATTVA LIBERATION CALLED 

WAY PLACE QFNON-RELTIANCE. TI HAVE UNDERSTOOD 

THIS MYSELF AND T EXPLAIN IT FOR OTHERS AS WELL. 

MOREOVER, I HAVE ATTAINED INFINITE SAMADHIS. 

IT IS NOT THAT THIS DHARMA OF SAMADHT HAS AN END 

OR DOES NOT HAVE AN END, BUT RATHER, THAT IT GIVES 

RISE TO THE EYE OF THE NATURE OF ALL-WISDOM 

WITHOUT END. It's not a question of whether the 
samadhi itself has an end or not, but 
it can generate infinite merit and 
virtue. It can give rise to the Dharma 
eye which is infinite and boundless. 

IT ALSO GIVES RISE TO THE EAR OF THE NATURE OF ALL-WISDOM 
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WITHOUT END. IT ALSO GIVES RISE TO THE NOSE OF Till 

NATURE OF ALL-WISDOM WITHOUT END. IT ALSO GIVES RISI 

TO THE TONGUE OF THE NATURE OF ALL-WISDOM WITHOUT END, 

IT ALSO GIVES RISE TO THE BODY 

OF THENATURE OF ALL-WISDOM WITHOUT END. IT 

ALSO GIVES RISE TO THE MIND OF THE NATURE OF 

ALL-WISDOM WITHOUT END. In short, this samadhi is 
able to cause the six sense faculties-- 


the eyes, ears, nose, tongue, body and 
mind--to be fully endowed with the 
nature of All-Wisdom, completely without 


end. This is an inconceivable state! 
IT ALSO GIVES RISE TO THE WAVES OF MERIT 
AND VIRTUE OF THE NATURE OF ALL-WISDOM WITHOUT 
END. IT ALSOGIVES RISE TO THE WISDOM LIGHT OF 
THE NATURE OF ALL-WISDOM WITHOUT END. IT ALSO 
GIVES RISE TO THE SWIFT SPIRITUAL PENETRATIONS 
OF THE NATURE OF ALL-WISDOM WITHOUT END." 

In this samadhi, the place which does not rely 
on either inside or outside is just the Way Place. 
Great Master Hsien Shou, the Third Patriarch of the 
Hua Yen (Avatamsaka)Sect, comments, "In Sanskrit 
this is known as the Aaya Mandala." Alaya is the 
place of reliance; Mandala is the Way Place. 
Together, the term means there is no place of 
reliance on the defiled divisions of the Alaya, 
there being only the pure share of the Way Place. 
Therefore, this samadhi produces sublime virtue 


that is without end. Since it revolves by relying 
on that which is ultimate, its virtue is inexhaust- 
ible. 


Further, the Way Place of non-reliance is just 
the Empty Thus Come One Treasury. This samadhi of 
"all being" is the Non-Empty Thus Come One Trea- 
sury. The mind has to be without reliance, so that 
merging with the original emptiness, one perceives 
the non-empty treasury. Because one is replete 
with merit and virtue of the nature, these infinite 
samadhis can give rise to the six faculties of 
the nature of All-Wisdom. This is because once 
the false is done away with, the original wisdom 
nature manifests. 


"GOOD MAN, I ONLY KNOW THIS LIBERATION OF 
THE WAY PLACE OF NON-RELTANCE. BUT AS TO HOW 
ALL BODHISATTVAS MAHASATTVAS POSSESS THE 
MERITORIOUS CONDUCT OF HAVING NO ATTACHMENT TOWARD 
ANYTHING--in everything they do they act as if 
not acting, being unattached to any marks 
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and having swept away all dharmas-- P 

HOW COULD I POSSIBLY SPEAK OF IT TO THE END? 
"GOOD MAN, SOUTH OF HERE IN A CITY CALLED 
FERTILE PLAIN, THERE IS AN ELDER CALLED SOLID 
LIBERATION. YOU SHOULD GO TO WHERE HE IS AND 

ASK HIM HOW A BODHTISATTVA MAHASATTVA STUDIES 


THE BODHISATTVA CONDUCT AND CULTIVATES THE 
BODHTSATTVA WAY." 


AT THAT TIME, GOOD WEALTH BOWED AT THE 


FEET OF UTMOST WORTHY, CIRCUMAMBULATED HER 
COUNTLESS TIMES, AND GAZED UP AT HER IN EARNEST 
ADMIRATION. THEN HE BADE FAREWELL, TOOK 

HTS LEAVE, AND WENT SOUTH. 











Good man, I have attained a Bodhisattva Liberation 
called Way Pace of Non-Reliance...1 have attained 
Anginite samadhis. 1t 4s not that this dhauna of 
samadhi has an end or does not have an end, but rather, 
that it gives rise, to the eye of the nature of 
All-Wisdom without end. 
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XLV. THE UPASIKA UTMOST WORTHY OF VARTANAKA 
(The Upasika Bhadrottama of Vartanaka) 
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Magadha 





The Upasika Utmost Worthy 


The Vouth Good Wealth travels to 


the city Vartanaka in the kingdom o 

to visit the Upasika Utmost Worthy. 
the Upasika’s mind opens of itself as she 
benefits and delights living beings. Eyes 

ars. nose, tongue, boay, ane mind. are all 
born from the merit and virtue of the nature 
of all-wisdom. Her radiance everywhere 
appears. She has attained the Dharma-door 
ot the Way-place of Non-reltance. 


A verse im praise says: 
She opens it herself, understands it herself, 
and further explains it for others. 
Then she turns tward the red dust’ 
to benefit’ sentient’ beings. 
‘Eyes , cars, nose all contain a collection 
of meritorious qualities ; 
Tongue, body, and mind reveal the 
light’ of wisdom. 
Able to produce, able to bring forth ~~ 
the courtyard is hushed and quiet; 


Without end, without reliance , 
what a pure state ! 

At the Way place, merging with 

A perfection "J 


‘A body endowed with sharp talents 
meen to the highest’ heaven. 








